ingly, the question concerning the salvific, theological, liturgical, and military relevance of the concept of martyrdom in the Order of the Knights Templar needs to be raised, its roots need to be discovered, and the extent of the concept's influence throughout the order's conception needs to be traced. This article does not intend to explain "the" meaning of martyrdom among the Knights of the Temple; rather, it strives to provide a few preliminary insights into this highly complex field of research in order to raise awareness for this topic's potential. By first discussing the theological basis, mainly provided by Bernard of Clairvaux, and subsequently focusing on selected fields of interest, this article also seeks to outline ways and opportunities to consider a neglected aspect of the order's spiritual conception and self-perception. 8 
I
The Templars' early phase of the 1120s and 1130s was closely linked to the immensely influential Cistercian Bernard of Clairvaux. His ideas permeated various letters to members of the order, but above all his exhortation De laude novae militiae, written for the young community of brothers in the East. 9 Composed between 1120 and 1136 10 , De laude did not originate among the Templars, but they regarded its content as crucial, and it remains the most important tract on the spiritual conception of the knightly community known to date. 11 8 The ideas presented in this article are part of my Ph.D. dissertation, currently in preparation at the Otto-Friedrich-University, Bamberg (Germany), and supervised by Professor Klaus van Eickels (Otto-Friedrich-University, Bamberg) and Professor Jochen Burgtorf (California State University, Fullerton, USA). I am grateful to both for their invaluable feedback and constant encouragement. 9 Bernard's assertions regarding a Templar's death are strikingly straightforward:
"So, knights, go forth untroubled, and with fearless mind drive the enemies of the cross of Christ before you, certain in the knowledge that neither death nor life can separate you from the love of God that is in Christ Jesus, as you say to yourself in every dangerous situation: 'Whether we live or die, we belong to the Lord' ."
12
These lines might suggest that Templars could be indifferent toward living and dying, because both would ultimately result in an encounter with the Lord. However, Bernard then goes on to specify his true intention in what appears to be a climactic sequence:
"He [i. e. the knight] takes his stance for Christ willingly and faithfully but prefers to die and be with Christ, for this is better".
13
And:
"How blessed is the death of the martyrs in battle! Rejoice, brave champion, if you live and conquer in the Lord; but exalt and glory all the more if you die and are joined in the Lord. Life brings its rewards and victory its glory, but a holy death is rightly considered preferable to both. 'Blessed are they who die in the Lord' , but how much more blessed are they who die for the Lord?" It is, therefore, clear that Bernard believed death to be superior and more spiritually rewarding than a glorious life, since death unified the Templar with God. A Templar "wished to die". 15 This rationale was only possible because Bernard assessed the value of the earthly Christian life on the basis of its contribution to the life eternal. Only a meritorious life agreeable to God paved the way to salvation, which is underlined by the omnipresence of the dichotomy between virtues and vices in Bernard's De laude. 16 Death played the key role in Bernard's prototype of a Templar's life since it marked the transition from one state to the other, creating a continuity between a good life and eternal salvation.
17 Martyrdom functioned as a means of conveyance, as a transmitter, elevating the soul in death from the earthly to the spiritual realm. In short, a Templar's good life prepared him for his salvation that found its perfectio, its completion, in death. According to Bernard, martyrdom was, theologically speaking, the apex of a Templar's profession, since it was the Templar's overall aim in taking the cross to follow and serve Christ, ultimately by imitating Christ's death. In Bernard's words, "when such a knight is himself killed, we know that he has not simply perished but has won through to the end of this life". 18 Considering that De laude was intended as an exhortatio, it makes sense that Bernard interpreted the Templars' profession in a letter to them from the perspective that was most important to the knights, namely that of salvation. Death, however, needed to be suffered with the right intention, a notion that was key to Bernard's praise of martyrdom among the knights. Since war was only "just" when waged for the right reasons, one could only receive credit for martyrdom when it was endured with the correct intention. 20 As Bernard points out so skillfully, "if the combatant's cause was good, the outcome of the fight could not be bad, just as the end would not be judged good if the cause was not good, resulting from a good intention". 21 One possible reason why Bernard included this argument might have been his concern for the knights' salvation. If martyrdom was the ultimate way to the Lord, as Bernard postulates, why not actively search for it? Because such acts of martyrdom would then be corrupted into the exact opposite, namely suicide. Thus, martyrdom needed to be a "happening" or, to use the German term employed by Eduard Christen, a "Widerfahrnis"
22
, exactly like Christ's passion, since Christ had neither actively sought nor prevented His crucifixion. 23 The underlying premise here is that everything one is, one is through Christ.
25
To Bernard, a life that was not distinguished by its focus on Christ was a life lost and unworthy. 26 Twelfth-century spirituality significantly revolved around the figure of Christ, His message, and, above all, His passion. 27 Bernard's Cistercian theology, too, is markedly Christo-centric. 28 When applying the concept of peace to the Templars, one needs to keep in mind the apologetic and theological Crusading context of Bernard's world. The Cistercian, like most of his contemporaries, did not perceive his eloquent calls-to-arms against the "infidels" as a promulgation of war, because peace was not understood as the absence of war, but as an effort to maintain the God-given ordo. 29 If fighting was considered an act of peace among the Templars, what did this imply for martyrdom suffered in the course of establishing peace? First of all, since a Templar suffered death in the defense of Christ and peace, this occurred with the right intention, was praiseworthy beyond a doubt and crucial for the individual's salvation. Secondly, by stressing the Templars' function for peace, Bernard not only inserted the Templars' martyrdom into the tradition of Christ's death, but also into the message of peace of all classical martyrs whose renunciation of violence had been essential to their sacrifice. 35 Soldier-martyrs, such as Saint George, had become extremely popular by the time of the First Crusade and were serving as points of reference for contemporaries. While Bernard alluded to the early Christian forerunners to establish the legitimacy of the "new knighthood" 36 , this reference may appear paradoxical nowadays, because there was a fundamental difference between martyrs like Saint George, whose martyrdom had been characterized by the absence of any act of resistance, and a knight, who was considered a martyr even though he was killed in the course of a battle while defending himself. Thirdly, the interdependence of martyrdom and peace enabled Bernard to underline the order's role as an eschatological tool in God's overall plan for Christianity, mainly for two reasons: because the Templars' martyrdom was a testimony to their ultimate desire for peace, since it was suffered with the aim of advancing Christ's plans 37 , and because Bernard, like most of his contemporaries, understood the martyrs' blood in the tradition of Tertullian as Christianity's seed: sanguis martyrum semen christianorum. 38 In De laude's chapter on the Temple, Bernard directly refers to Tertullian and demonstrates the importance of the martyr as an example, role model, and advocate for humanity's salvation, a fructum that was spread all over the world. 39 As martyrs were integral parts of Christianity, so were the Templars. Bernard's notions concerning the order's eschatological role converged into one conclusion: only because the Templars' intention was (usually) good, and their profession served Christianity, were their deaths not in vain but, rather, to the glory of God and Christianity. This assumption, again, finds its justification in Christ: His death was not in vain, since He was righteous (Sed quo pacto mors hominis illius pro altero valuit? Quia et justus erat 40 ). Only a righteous death "bears witness to the truth of God" (ut Dei veritas impleatur 41 ) and, thus, can be considered a martyrdom in the very sense of the word, namely a testimony.
In the social context of Bernard's tract, martyrdom also seems to fulfill an apologetic, legitimizing function for this novus genus which had hitherto been unknown. Bernard's contemporaries were suspicious of the new belligerent monastic order, and the initial small band of knights was being subjected to heavy criticism. This, too, can be gathered from De laude, namely Hugh of Payns' imploring words, taken up by Bernard at the beginning of the text: "Once, twice and now a third time, unless I am quite wrong, you have asked me, dear Hugh, to write an exhortation for you and your knightly companions." 42 Bernard's concern for the brothers' souls is impressively revealed in his explanation of the Templars' profession via the implications of martyrdom. The chance of dying for God, however, also established a criterion that was unique to the young community, since the Templars were the only community that was "offering" a continuous opportunity to gloriously die for Christ while on duty. This is plainly set out in the Primitive Rule which speaks of the duty of giving one's soul for the brothers: 39 Bernardus Claraevallensis, Liber (as n. 9), p. 44 "That is to say 'I will take the cup of salvation' . Which means: 'I will avenge the death of Jesus Christ by my death. For just as Jesus Christ gave His body for me, I am prepared in the same way to give my soul for my brothers' . This is a suitable offering; a living sacrifice and very pleasing to God." 45 An institution which claimed the duty of dying for Christianity and defending Christ Himself with its members' lives was not only difficult to criticize, even by its harshest opponents, it also provided a unique salvific trait to distinguish itself from other nascent religious currents of its time. No other order would ever speak about martyrdom in the same fashion. 46 This was important for establishing a foothold in Christian society and, at the same time, muted critics who doubted the eschatological usefulness of such a new institution.
Early donations verify that the Templars' aspirations regarding martyrdom were known, possibly even spread from the very beginning, since the aspect of martyrdom appears quite frequently, often in the formulaic manner of John 15:13 (maiorem hac dilectionem nemo habet ut animam suam quis ponat pro amicis suis). Ulger of Angers' donation between 1128 and 1149, for example, was substantiated by his statement of the Templars never being afraid "to give their lives or to 43 Apart from Bernard's works, the concept of martyrdom also permeates the order's Rule, the central document of any religious community, by the omnipresence of the figure of Christ. 50 At least theoretically, these early writings established a standard for the members of the order, an ideal of guidance that made the concept of death an integral, theological, and salvific part of the order's conception. This conclusion qualifies the concept of martyrdom as an element of the order's spirituality, in the sense of Hans-Dietrich Kahl's definition of a "normative demand independent of the level of its realization, " 51 and answers the question whether the ideal of martyrdom should be considered as part of the order's spirituality in the affirmative. Even more so, martyrdom as a concept was, in fact, institutionalized in the Order of the Temple, since it was both a spiritual concept and a practical instruction, rendering the Templars indeed "a collective of knights dedicated to martyrdom".
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III
The idea of institutionalized martyrdom needs to be established on the basis of concrete examples involving the community's very members, otherwise it remains a mere theoretical construct. Hints of the concept's existence among the members can be detected in the order's liturgical practices. 
Loup
Lemaître 53 as well Cristina Dondi 54 have produced pioneering studies in this regard, the latter arguing that the rite used by the Templars varied depending on location. With regard to liturgical references to martyrdom, one would expect that Templars staying in the West, far away from life-threatening danger, might have perceived this topic differently than their brothers serving in the East or on the frontiers of the Iberian Peninsula. This, however, does not seem to be the case. In fact, the perception of death in the imitation of Christ as a vital part of one's own professio connects the liturgy of western commanderies with that used among fighting brothers. 55 Templars developed "a heightened awareness of their significance as soldiers of Christ in the land of Revelation, which also infiltrated their western commanderies". 56 This caused a very personal identification with the figure of Christ, the cross on which He had hung, and the places He had visited. The abundance of ligna domini relics 57 , the iconographic dominance of the cross 58 , and the numerous references to Christ in the Templars' Rule 59 were explicit reminders of the passion of Christ and helped to establish visible links to the brothers in the Holy Land and the spiritual climate of the Holy City of Jerusalem.
Non-members of the order who were questioned during the trial of the Templars mention Good Friday celebrations in the order's churches all over Europe. They apparently regularly joined in this Templar celebration which, together with other feast days involving the veneration of the cross, constituted an important 53 A.-M. Legras 60 The highlight of these feast days was the unveiling of Christ crucified, which was celebrated by the Templars in a highly devout fashion. 61 Considering the order's dedication to martyrdom, it is not surprising that the Templars celebrated the day of Christ's death even more than the day of His resurrection, the usual culmination of all Christian feast days which was not mentioned during the trial. Even Templars in the West, usually not concerned with military activities, participated liturgically in the passion of Christ and, thus, spiritually lived the ideal of martyrdom, adhering to Bernard's words that "the commemoration of His [Christ's] death prompts more piety than does the commemoration of His life". 62 Since the Templars' Good Friday celebrations were attended by the public, contemporary society must have been well aware of the Templars' ideal to imitate Christ in death. 63 These observations are complemented by the fact that members of the order were clearly well informed about the specific eschatological relevance of Christ's death for their own community. 64 66 ), and that they had worn the red cross on their habit to show that they would shed their own blood against the enemies of Christ in the Holy Land and everywhere else (in illa significatione fratres dicti ordinis portant crucem panni rubei inclamide, ut effundant suum sanguinem proprium contra hostes Christi Sarracenos in terra transmarina, et alibi contra hostes fidei Christiane 67 ). Thus, in the East and the West alike, the notion of martyrdom, prefigured by Christ, was at the very heart of Templar devotion and worked as a point of reference for all members of the order. To them, it was an ideal, a reminder, an exhortation, and salvation regardless of their current geographical location.
These findings correspond to Bernard's assumptions articulated in De laude. A distinct Christo-centrism that perceived martyrdom as the primary means of expressing a Templar's love for Christ was not just the theoretical basis of Bernard's concept for the Templars, it was, in fact, an integral part of Templar devotion. Bernard's theology of martyrdom impacted the order early on and remained vital throughout its history, which may have contributed to the belief of some Templars that Bernard had actually been the founder of their order.
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IV
The question remains whether martyrdom and its implications had any actual relevance for the concept's primary theatre of application, namely the battlefield. 
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On May 1, 1187, approximately 140 Christian knights charged against a multitude of Muslim enemies at the Springs of Cresson near Nazareth. The outcome was unsurprising: only a few Christians managed to escape alive, among them the Templar Master Gerard of Ridefort who had led the attack. Among the 90 Templars present was one Brother James of Mailly of whom the Itinerarium Peregrinorum states that, when almost all of his comrades had already been slain, he held up bravely, one against all, killing numerous enemies, until the Muslims were so impressed by his courage that they offered to spare his life. 71 However, he was unwilling to surrender because he was not afraid to lay down his soul for Christ, and thus he was killed 72 , and, by "having constructed such a great crown for himself from the crowd laid around him 73 , ascended happily and triumphantly to heaven as a martyr". 74 Immediately following, the stubs of the freshly-mown crops on the field of battle evaporated into dust which was scattered by some believers, first onto James' dead body and then onto their own heads to profit from the Templar's courage. 75 Also, some parts of his body, namely his genitals, were taken and used as relics to produce an heir who would be as brave as this Templar had been. story of the martyrdom of Brother James of Mailly, since virtually all Christians had been slain in the engagement, and what was the intention of this story that is so reminiscent of a hagiographical passio? Generally speaking, interpreting narratives of martyrdom is highly problematic, especially when such narratives emanate from a military context. At Cresson, it had been either exceptionally brave or profoundly irrational to wage combat against a Muslim enemy that was completely outnumbering the Christian forces. Correspondingly, the interpretation of an event witnessed directly or heard later always depends on the narrator. According to the Chronique d'Ernoul, only three knights managed to escape, and all of these were allegedly Templars. 78 Leaving aside the issue of accuracy and credibility with regard to the sources available for the events at Cresson, this statement in the Chronique d'Ernoul might hint at the source for the information contained in the Itinerarium Peregrinorum and, thus, explain the character of the account. When the anonymous writer of the Itinerarium Peregrinorum picked up the story-line, probably from those Templars who were among the few survivors of the Frankish army in Outremer between 1187 and 1189, the narrative had already been told and retold. 79 When given a close reading, the episode of Cresson in the Itinerarium Peregrinorum seems carefully constructed, since its elements, such as the offer of surrender, the defiant last stand of the almost defeated hero well as the ensuing veneration as a martyr are all indicative of a narrative composed for the benefit of the Templars. 82 Depicting a Templar as the ideal Christian knight further suggests that the story originated with the Templars. Intentional promulgation by the Templars seems, therefore, very likely, especially when keeping in mind that the Templars, like the other military orders, found themselves in permanent need of money, recruits, and weapons. Displaying the prowess, altruism, and readiness to suffer martyrdom must have worked as an impressive reminder for believers in the West of how praiseworthy and indispensable the Templars really were. In turn, this might have instigated donations, support, and even local veneration. 83 In the case of Cresson, the Templars seem to have been particularly successful in promoting their own order's exemplary behavior, since five months after May 1, 1187, Pope Urban III praised James of Mailly and the brothers of the Temple for their self-sacrificial effort for the Christian cause in a widely circulated letter to Western magnates. 84 82 Ibid., p. 248, n. 5, leading Hans Eberhard Mayer to suggest that the story was "legendär". 83 Licence (as n. 7), p. 53, convincingly discusses the absence of any lasting Templar saint or cult.
Cf Accounts pertaining to an institution as political as the Order of the Temple usually come with an agenda. Even the mentioning of the word "martyrdom" is evidence of a source's particular angle, since martyrdom was considered a testimony of utmost courage. A rare case in which the premise of martyrdom seems to have transcended the propagandistic layer is a letter of Brother Andrew of Montbard who, later in life, would be elected master of his order. During the siege of Antioch by Nur ad-Din in 1149, he wrote to the Templar Master Everard of Barres and reminded his fellow Templar brothers of their promise:
"The time has come to adhere to the vow we have given to God, which is to lay down our souls for our brothers, for the defense of the Oriental church and the Holy Sepulcher. Because these are the vows we have to adhere to, in this time of opportunity, if we want to earn the merits of our vows." Mailly's example, the occurrence would be a caveat to Nicholson's statement of the Templars not publicizing "the piety and devotion of all brothers equally" and her conclusion that the Templars did not promote "own military martyrs"; Nicholson, Martyrum (as n. one's career and even prompted one to join the Templars decidedly with "the aim of dying for God." 87 In discussing an abstract theological concept like martyrdom one tends to forget that, on campaign, fear was probably the biggest obstacle that any knight had to overcome, regardless of his bravery or desire for salvation. 88 Accordingly, there are examples of Templars explicitly promising to suffer martyrdom, rather than surrender, but in the end not following through on their promise, such as the siege of the Templar castles Monzon and Miravet in the Crown of Aragon in 1307 and 1308. In a letter of April 24, 1308, Raymond of Guardia, Templar commander of Miravet, warned King James II of Aragon that if the king tried to take the Templar castle, many would die, because the members of the order would rather obtain the crown of martyrdom than live in shame. 89 From a letter penned by Berengar of San Marcial, Templar commander of Ascó, we gather that Berengar and his comrades, too, claimed to prefer dying as martyrs to surrending their castle, a conviction that Berengar would express repeatedly during the following months. 90 While these self-sacrificial statements of Templars under siege exemplify the ideal and desire to live up to the premise of martyrdom, none of these brothers seems to have followed through in the end, as all of them sooner or later agreed to terms of surrender. Thus, at least in the chaotic months of 1307 and 1308, there was, as Alan Forey has put it, "in practice little enthusiasm for what was termed martyrdom".
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Martyrdom was considered the ultimate proof of righteousness, a deed beyond any doubt or criticism. Whether narratively constructed or actually practiced (a distinction that can rarely be made with absolute certainty), the concept was used as an instrument of propaganda. The order needed to be, and obviously was, well aware, of the appeal of stories of self-sacrifice, since success depended on their public reputation as a social, religious, and military powerhouse. It appears likely that edifying stories of martyrdom circulated among members of the order.
92 Some sources support the notion that the concept of martyrdom impacted Templar practice, though rational fear understandably posed an obstacle that was difficult to overcome. Even at the very end, some Templars still believed in the sacrosanctitas of martyrdom as a major argument for their order's innocence. In a document addressed to the papal commission, John of Montréal, one of the Templars imprisoned during the trial in France, listed the great deeds of the members of the order and highlighted not only the martyrdom of most echelons of society were aware of the Templars' aspirations to lay down their lives for Christianity, one has to recognize the downside of an ideal that was as zealous as martyrdom. 95 Did the Templars fail to live up to their own expectations? Their contemporaries' criticism was, at times, relentless. As Malcolm Barber has pointed out, "the empathy between the Templars and the interests of lay aristocratic society which can be seen in the twelfth century had its dangers, for when it began to be believed that the Templars fell short of the ideal, the reaction could be as hostile as the initial reception had been enthusiastic." 96 William of Tyre, known for his critical stance toward the Templars, alluded to the pitfalls of their self-imposed ideal of martyrdom when he accused them of preferring surrender to armed resistance. 97 Similarly, Master Thadeus of Naples, after praising Master William of Beaujeu's glorious martyrdom at Acre in 1291, proceeded to criticize the surviving brothers for their flight, declaring that it would have been better for them to have died during the city's defense like their master. 98 95 Schenk, The Cult of the Cross (as n. 56), p. 219, characterizes the Templars' veneration of the Cross as "transparent", hinting at the fact that the order "was and always had been an Order of Christ and that it was perceived and recognized as such by large parts of medieval society". 96 Thus, failure to follow through on the ideal of martyrdom provided critics with a target that was just as unassailable as the actual adherence to that very same ideal.
*** Martyrdom in the Order of the Knights Templar must be understood as an extremely multilayered and versatile concept. It sometimes reveals itself openly, for example in the works of Bernard of Clairvaux or the carefully constructed stories of Templars suffering martyrdom prior to being received into heaven. Sometimes, however, the concept's influence is more difficult to discern, for example in the area of liturgy or the members' personal experience. Thus, alternative ways of uncovering the concept need to be found. A key to this might be the "special importance [of ] the motifs of the Lamb, the military sign, and the crown of victory, " as has been suggested by Penny Cole. 99 In any case, a core assumption with regard to martyrdom is Christ's sacrifice for humanity. To the Templars, this was the central point of reference and the legitimization of their military and liturgical activities.
That the Templars were potential martyrs is old news. However, their particular concept of martyrdom has received insufficient attention thus far, and the concept's implications for the order's activities remain largely unexplored. The power of such a concept that puts a salvific meaning to an event feared by people throughout the ages can hardly be underestimated, especially in an environment charged with eschatological anticipation and violence like the Crusades. In the case of the Templars, the concept of martyrdom was not an empty construct devised by distant theologians; rather, it was one of the main pillars of their spiritual conception and had a considerable impact on their members' reality.
Summary
Embracing Death, Celebrating Life: Reflections on the Concept of Martyrdom in the Order of the Knights Templar
The Templars were the first religious military order dedicated to warfare, and, to them, the anticipation of a meritorious death in battle was a key characteristic that was unique to their profession. Not only the order's Rule and early theological texts addressed to the Templar com- munity, such as the writings of Saint Bernard of Clairvaux, but also a wide range of external sources, including chronicles and trial records, suggest that the Templars were particularly associated with martyrdom as the most original form of Christian sanctity, namely in imitation of Christ's own sacrifical death. This article aims at shedding light on this neglected aspect of Templar spirituality and discusses the implications of this concept's manifestation throughout the order's history.
